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Abstract:

Among the six orthodox systems of Indian Philosophy, Advaita Vedanta is regarded as one of the
greatest philosophical systems. The concept of Advaita was found in Gaudapada’s Mandiikyakarika and
later it was expanded and popularized by the great Acarya Samkara in the g century A.D. Suresvaracarya
was one of the direct disciples of Samkarécﬁrya. Suredvara, being a devoted disciple of Samkara made
great effort to enrich the Advaita Vedanta system of study with his original works and commentaries on
Samkara-bhasya on Upanisads. Samkaracarya wrote commentaries on Principal Upanisads and his
Brhadaranyakopanisad-bhasya is the greatest one among them. Sure$varacarya wrote a voluminous
Varttika on it. Both the works of Guru and Sisya enriched the Avaitic thought and continued the Guru-
Sisya-Parampard in the Indian Philosophical wisdom. The introductory portion of the
Brhadaranyakopanisad-bhasya is very special because Acarya Samkara referred the Sambandha or
connection between Karma and Jiana kanda of Veda there. And Suresvaracarya explained this
connection vividly in the introductory portion in his Brhadaranyakopanisad-bhasya- varttika, which is
known as Sambandha-varttika. The present paper makes an attempt to discuss the Guru-Sisya-parampara
in the light of the lives and works of Samkaracarya and Sure§varacarya and their Advaitic views regarding
Karma and Jiiana in Sambandha-bhdasya and Sambandha-varttika respectively.
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Introduction:

The veneration of Guru (teacher) has been considered the highest cultural aspect in Indian wisdom
since time immemorial. Guru-prazama mantra is respectfully offered by pupils in their writings as a
distinct salutation. Through this Guru-Sisya-Parampara the knowledge flows across generations. There
were two kinds of Vamsa (Lineage) admitted in the scriptures, one is Vidya-vamsa (lineage of
Knowledge) and Janma-vamsa (Lineage of Birth). Sometimes the Vidya-vamsa was regarded the most. In
Advaita Vedanta Philosophy, Samkaracarya received the Advaitic concept from his Guru (Preceptor) and
Parama-guru (great preceptor) and preached that to his disciples. The concept of Advaita Vedanta was
found in Acarya Gaudapdda’s Manditkya-karika and later the concept was expanded and popularized by
Acarya Samkara. From Samkaracarya this knowledge was transmitted to his pupils. Sure§varacarya was
one of the direct disciples of Samkaracarya who carried the Advaita view through his various writings.
Samaracarya wrote his commentary on the Principal Upanisads. Those are referred in Muktikopanisad
(verse-30) — Isa, Kena, Karha, Prasna, Mundaka, Mandikya, Taittiriya, Aitareya, Chandogya,
Brhadaranyaka.

isa-kena-karha-prasna-munda-mandiikya-tittirii/ _
aitareyam ca chandogyam brhadaranyakam tatha//"
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Among them, Samkardcarya’s commentary on Brhaddranyakopanisad is the greatest one.
Sure$varacarya wrote a voluminous Vattika on this Commentary namely, Brhadaranyakopanisad-bhasya-
varttika. Both the commentaries of Samkaracarya and Sure$varacarya were special because being a
supporter of the knowledge portion of the Veda Samkaracarya mentioned the Sambandha or connection of
the Karma-kanda and Jiiana-kanda of Veda. Again, Sure$varacarya made an elaborate explanation on it to
establish the theory of his Guru.

The Introductory portion of the Samkara-bhdsya is called Sambandha-bhdasya as the Sambandha
or the connection of Karma and Jiiana is mentioned here. Again, the introductory portion of the Varttika
of Suresvararya is called Sambandha-varttika. Thus, the present paper attempts to discuss the lives and
works of Samkaracarya and Sure§varacarya, the Guru and Sisya and their Advaitic concepts to describe
the relation between Karma and Jiiana as reflected in Sambandha-bhdasya and Sambandha-varttika.

Samkaracarya and his Guru-Sisya parampara:

Samkaracarya wrote his commentary on Prasthana-traya, of Vedanta i.e., Upanisads,
Srimadbhagavadagita and Brahmasiitra and established the theory of Advaita Vedanta through these
writings. Though the concept of Advaita Vedanta Darsana was introduced by Gaudapadacarya, but with
the logical power, subtle unique thought and philosophical insight of Samkaracarya, the Advaita Vedanta
philosophy is regarded as the most significant and widely accepted treatise in the Indian philosophical
system.

Samkaracarya was born in the Southern part of India in the 8™ century AD. S.N. Dasgupta said
about Samkara’s date and place that—

“It is regarded as almost certain that he was born between 700 and 800 A.D. in the Malabar
country in the Deccan.”

Samkaracarya’s teacher was Govindapadacarya, a great Advaitin and he was the disciple of
Acarya Gaudapada. So Gaudapadacarya was the Paramaguru (the great preceptor) of Samkaracarya. In
the first verse of his Vivekacudamani, Samkaracarya offered his great reverence to his own Guru and to
God, who is the guru of Gurus by this verse—

sarvavedantasiddhantagocaram tamogocaram/
gobindam paramanandam sadgurum pranato "smyahami/™

(I bow to Govinda, who is Bliss Supreme, who is the Sadguru (the highly qualified preceptor),
who can be recognized only from the import of all Vedanta, and who is beyond the reach of tongue and
mind.)

Samkara in his works introduced himself as the pupil of Govindapadacarya. Samkaracarya learnt
the main principles of Advaita Vedanta philosophy from this venerable teacher.

Pupil of Samkaracarya:
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Sl Name of the Pupil Their Work/-s Time
No. (Approx.)
1 Padmapadacarya Paiicapadika 800 AD
2 | Hastamalakacarya Anubhavavedantaprakarana 800-900
and Vivekamanijart AD
3 Totakacarya Srutisarasamuddharana Do
4 Sure$varacarya Naiskarmyasiddhi,
Brhadaranyakopanisad- Do
bhasya-varttika,
Taittirtyopanisad-bhasya-
varttika etc.

Samkaracarya established four Marhas (monastery) in the four points of India to spread Advaita
thought all over the country. And for this purpose, he appointed his four above mentioned disciples as the
President of these four Marhas.

Name of the Pupil Name of the monastery Situated at
Padmapadacarya Govardhana-marha Purf in the East
Hastamalakacarya Sarada-matha Dvaraka in the West
Totakacarya Jyotirmatha Badarinath in the
Himalayas
Sure$varacarya Srigeri-matha Mysore province

S.N. Dasgupta described the Guru-parampara of Samkara as -

“About the period 780 A.D. Gaudapada revived the monistic teaching of the Upanisads by his
commentary on the Mandukyakarika. His disciple Govinda was the teacher of Sankara (788-820 A.D.).
Sankara’s commentary on the Brahma-siitras is the root from which sprang forth a host of commentaries
and studies on Vedantism of great originality, vigour, and philosophic insight.”i"

Identity of Suresvaracarya:

Sure$varacarya was one of the direct and most principal disciples of Samkaracarya. Sure§vara’s
identity is a disputed area. Traditional belief identified Sure§vara with Mandana Misra. It is said that
Sure$varacarya’s household name was Mandana Misra. This tradition probably started with Vidyaranya’s
Samkara-dig-vijaya. Vidyaranya further said in his Samkara-dig-vijaya that Sure$vara’s former name was
Mandana Misra and he received the name Sure$vara from his Guru, Samkarécﬁrya after conversion. But
S.N. Dasgupta expressed his doubt about this matter which is described in Samkara-dig-vijaya of
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Vidyaranya and called it ‘a mythical biography’—

‘But the Sarikara-dig-vijaya is a mythical biography, and it is certainly very risky to believe any of
its statements, unless corroborated by other reliable evidences.’”

But many Scholars accepted this traditional biography about Suresvara. Asutosh Bhattacharya in
his Vedantadarsana- Advaitavada following the tradition, expressed his view that Sure$vara and Mandana
Misra is the same person. A brief discussion on the traditional belief about Sure$vara is given here.
Mandana Misra was a strict follower of Purva-Mimamsa philosophy (based on the ritualistic portion of
Veda). He was the son-in-law of Kumarila Bhatta, who founded a new treatise in Parva-Mimamsa
philosophy, namely Bhatta-sampradaya and composed three commentaries on Mimamsa-sitra-bhasya,
namely Sloka-varttika, Tantra-varttika and Tup-tika. Samkaracarya wanted to establish Advaitism all over
the country and Mimamsakas were the strongest opponents to him. Thus, to defeat the Mimamsakas with
logical argument which is known by the term- vada in scriptures he came to Kumarila Bhatta and called
him in a debate. But Kumarila refused him because at that very moment he decided to sacrifice his life by
burning himself as a punishment for having revolt against his teacher (gurudroha). Thus, he suggested
Samkara to meet Mandana Misra who was the favourite disciple of Kumarila and the best scholar in
Magadha. He also told if Samkara would be able to defeat Mandana Misra then it would be accepted that
Kumarila Bhatta has been defeated. Samkaracarya went to Mandana and engaged in the debate. In this
debate Mandan’s wife Ubhayabharati was the judge because she had the expertise in both the Karma and
Jiiana kanda of Veda. With the originality, intellect, unique skill and Philosophic insight, Samkaracarya
succeeded to defeat Mandana Misra. Being defeated by Samkara, the staunch follower of the Piirva-
Mimamsa philosophy became an ascetic adherent of Jiiana-kanda (knowledge portion) of Veda. Mandana
Misra took religious mendicancy from Samkaracarya and received the name Sure$varacarya from his
Guru. Gradually refuting all opponent-theories Samkaracarya established Advaitism all over the country.
Then Samkaracarya established four Marhas, i.e. monasteries in the four points of the country. The
monastery in southern zone is known as, Srrigeri-magha and Samkaracarya appointed Sure§varacarya as
the President (adhyaksa) of it. So, there is a space for accepting the tradition that under the spell of a great
personality like Acarya Samkara the strict follower of Piirva-Mimamsa darsana, Mandana Misra changed
and modified his views and became a devoted disciple of Samkaracarya under a new identity of
Suresvaracarya.

Professor S. Venkataramana Aiyar in the preface of his translated work on Sambandha-Varttika
refers this tradition as—

“He was known in his secular life by the name of Mandanamisra and also as Visvarapacharya,
and was a staunch follower of the mimamsa School and a hater of the philosophy which gave preference
to knowledge over ritual. On conversion by Sankara to the latter school, he became an ascetic and

assumed the name of Suresvaracharya”.""

The time of Sure§varacarya which is widely regarded is 8™ or o century AD.

Some Popular works of Sure§varacarya which enriched the Advaita Vedanta philosophy are-
Naiskarmyasiddhi, Taittirtyopanisad-bhasya-varttika, Brhadaranyakopanisad-bhasya-varttika etc.

S.N. Dasgupta points out an interesting story about Sures$vara after his conversion to Advaita Vedanta
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School--

“Madhava (1350), in his Sarkaravijaya, recites an interesting story about it. He says that Sure$vara
received Sankara’s permission to write a varttika on the bhasya. But other pupils objected to Sankara that
since Sure$vara was formerly a great Mimamsist (Mandana Misra was called Sure$vara after his
conversion to Vedantism) he was not competent to write a good Varttika on the bhasya. Sure$vara,
disappointed, wrote a treatise called Naiskarmyasiddhi.” *"

Introduction to Sambandha-bhdasya of Samkaracarya and its significance:

Brhadaranyakopanisad is the greatest one among the Upanisads. Samkaracarya’s bhdsya on the
Brhadaranyakopanisad is likewise the greatest one of his Upanisad-commentaries. Also, Samkaracarya’s
commentary on Brhadaranyakopanisad was very special because of its position. Brhadaranyakopanisad
belongs to Satapatha-brahmana of Sukla-Yajurveda and is found immediately after the Pravargakanda,
which is an elementary part of Karmaprakarara; therefore, it is placed under the domain of Karma-kanda
of Veda. But characteristically it bears the nature of JAana-kanda. Therefore, Samkaracarya asserts that he
ought to discuss first of all the relation of the Upanisad with the Karma-kanda of Veda—

tasyasya karmakandena sambandho “bhidhiyatel™

It means- Of that (viz. the knowledge portion) the relation to the ritual-portion will be declared.
Therefore, the introductory portion of the commentary is known as Sambandha-bhdasya. This Upanisad
begins with the description of asvamedha yajfia (Vedic ritual of Horse sacrifice). Hence, Acarya Samkara
while explaining the introduction of this Upanisad mentioned the relation between the Karma-kanda and
the JAana-kanda of Veda. Being an adherent of JAana-kanda how he explained the relation of karma and
jiiana that makes this bhasya on this Upanisad very special. Latter Sure$varacarya explained this
connection of Karma and Jiiana in his Sambandha-varttika. Here, in the Samara-bhasya, the relation of
the Knowledge portion with the Ritualistic portion of Veda is mentioned by Acarya. And to describe the
connection of Karma and Jiiana, the introductory portion of Sure$varacarya’s Brhadaranyakopanisad-
bhasya-varttika which is called Sambandha-varttika contains more than eleven hundred verses.

The relation of Karma and Jiiana as explained in Sambandha-varttika of Suresvara:

Sure$varacarya determines to explain the relation of Karma-kanda and Jiiana-kanda of Veda in his
Sambandha-varttika. Sure§varacarya explained that the mind has been purified through the performance
of the obligatory rites. With this purifying mind one being non-attached and renounce all works attains the
Self-knowledge by listening the Mahavakya texts like, that thou art. This is the method to the attainment
of Self- knowledge. Thus, obligatory rites to the knowledge are remote auxiliaries (aradupaaraka) and
they are not direct means to Self- knowledge.

Arad evopa kurvanti nityanyatmavisuddhitahl
Atmajiianavirodhitvat saksan natvatmabodhavat//
(Sambandha- Vartika-1133)™

The obligatory rites help by way of purifying the mind, being not inconsistent with the knowledge
of self. But they are not direct means like the knowledge of the self. So, Sure§vara concluded, Action may
be beneficial for purification, but it is knowledge alone which leads to liberation. Anandagiri, one of the
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commentators on Sure$vara’s Varttika, very clearly explained the connection of Karma and Jiiana in his
tika, namely Sastraprakasika as-

Actions are the means to Knowledge through purification, the Upanisad, viz. Knowledge,
however, the direct means to the knowledge of the Supreme Self, thus in this verse through ityeva etc. is
concluded by receiving the desirable meaning of the bhdsya of Samkaracarya regarding the relation of
these two kandas, Karma-kanda and Jiana-kanda—

karmanam suddhidvara dhithetutvam upanisadam tu saksad eva iti bhasyabhistam kandayoh sambandham
upapaditam upasamharati/ ityevam iti/

Conclusion:

In conclusion it can be said that Samkaracarya, being a great Advaitin, engaged to discuss the
relation between Karma-kanda (Ritualistic portion) and JAiana-kanda (knowledge portion) of the Veda.
Sure$varacarya, following Samkaracarya’s Sambandha-bhasya, refuted the theories of the opponents and
explained vividly the connection of these two kardas. As the supporter of the Jiana-kanda of Veda,
Samkaracarya adore the victory of the Knowledge portion of Veda over Ritualistic portion and Sure$vara
who was a dedicated follower of Samkaracarya, established the desirable explanation of his Guru in his
Sambandha-varttika by stating - Karma is aradupakaraka to Jiana- (karma is the remote auxiliaries to
Jiiana). Sure$vara was formerly a supporter of the Ritualistic portion of the Veda and after conversion to
Advaita Vedanta school, he became a devoted disciple of Samkaracarya. Guru is like a guiding light to his
disciple. Guru shows the path to his disciple in the darkness. So, since time immemorial, Guru has been
worshipped and is considered identical with svara (God) in the tradition. Samkaracarya was like that
guiding light to Sure§varacarya. By the divine touch of his Guru-Samkaracarya, Sure§vara made the effort
to refute the theories of Mimamsa Darsana, which he had previously supported. Thus, the Guru-Sisya-
parampara of Advaita Vedanta continues through the profound philosophical contributions of
Samkaracarya and his successor Sure$vararya in their Sambandha-bhdsya and Sambandha-varttika
respectively. So, The Parampara which started with the Parama-guru Gaudapadacarya, significantly
flourished and popularized by Acarya Samkara and later enriched by the eligible disciples like
Suresvaracarya.
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